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Introduction

Japan has become 
one of the most preferred destinations
of Bangladeshi Workers.

(Mahmood, 1994: 513)
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Introductions

•The immigration policy of Japan rigorous.

•Considerable number Bangladeshi comes to 
Japan

(Mannan, 2014: 32).
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Due to push and pull migration patterns, 
Bangladeshi has migrated to Japan.

Push Factors Pull Factors

• social, political and economic social, political and economic
Insecurities securities

• lack of job opportunities                            better employment prospects
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According to, Japan National Institute of 
population and Social Security Research,     

14, 144 Bangladeshi
in Japan as of 2017
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Bangladeshi can found in almost all 
parts of Japan.
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Most of the Bangladeshi  live in 

Source: Anis,1998:340
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Purpose

•To ascertain the identity development of 
Bangladeshi Muslim migrants in  Japan.
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Significance

•A lack of literature about Bangladeshi
migrants who are living in Japan.
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Previous research regarding Bangladeshi in Japan
Reference Main focus of analysis

Mahmood(1994)

Rahman and Lian (2010)

Mannan (2014)

Job experiences of Bangladeshi returned migrants who had lived
in Japan

The experiences of Bangladeshi migrant entrepreneurs in Japan

Job opportunity, migration network and the field of remittance
uses on migrants from Munshiganj district of Bangladesh.
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Theory
Migration and the experiences of settlement

Two factors affect migrant settlement and 
construct identity.

External factors＝ The experiences of host land

Internal factors ＝The experiences of homeland
(Suzuki, 2009:2) 12



Theory

Migrant’s identity  ＝

The experiences of home country
+

The experiences of host country

(Mustafa, 2010) 13



Theory

Four major factors
influence migrant settlement experiences

of host country.
(Suzuki,2016)
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Theory
They are:
1. Migration history
2. The host state’s policy and ideology 
3. Host society
4. Existence of communities

(Suzuki,2016)
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Theory
Survival strategy for settlement

Bangladeshi Muslim migrants have their own way 
of survival strategy for settlement.

The study has named this settlement process as 

Acclimatization
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Theory
Acclimatization

An adjustment to the culture, language, people 
and surroundings. 

Adaptation with the situation. 
( Shield, 2016:5)

Adjusting to the new world.
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Theory
Modus Vivendi structure

Living together peacefully with 
differences.

( Jones, 2016)

Different  but  together.
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Theory
Symbiosis 

“Mutual contacts between cultures”
( Osserian,2004)

“Relationship of interdependence” 
(Takaya. 2007:49)
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Theory
Multicultural symbiosis 
Interdependence 

of 
various cultures, ethnicities and identities
.
“Differences and interdependence” 

(Thijssen, 2012: 4)
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Theory
Identity Formation
Diaspora
Migrant’s identity=
The experiences of  homeland +
The experiences of  host land

(Morad, Haque and Alam, 2014)
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Theory 
Diaspora formation
Three types of terms are important

1. Cause of migration,
2. Connection with homeland 
3. Continue a distinctive identity in the    

host country
( Morad, Haque and Alam, 2014)
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Method
• An ethnographic research.
•Qualitative study.
• Conducted in Tokyo, Chiba, Saitama,
Tochigi, Ibaraki. 
•135 participants: 100 Male,  35 Female.
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Method

Data are

• collected in Bengali
• translated  into English 
• coded
• categorized  into themes. 
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Migration and the experiences of settlement
Factor 1: Migration history of Bangladeshi in Japan

•Migrants from the Bengali region to Japan started 
arriving in the 19th century.
•The nation state of Bangladesh appeared in 1971.
•Up to 1947 they were counted as Indian.
• from 1947 to 1971,they were counted as Pakistani or 
South Asian.

25



Dynamics of South Asian (Indian, Pakistani and 
Bangladeshi) population in Japan (1900-1997)

Source: Munenori, 2016: 12
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There were several waves of migration 
to Japan from Bangladesh.

First Wave (1800-1900) 
•In 1916, Rabindronath Tagore visited Japan.

(Sarkar, 2007)

•The writings of Vivekananda gave a clear 
description, 
“many Bengalis in Japan during those   

decades.”
(Das, 2017)
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Second wave (1960~1980)

•Many Bangladeshi students have studied since the 
early 1960s, 

(Mahmood, 1994: 513)

•80% of Bangladeshi migrants were come from 
Munshiganj in the 1970-1980s,
•were young, without any further job experiences.

• (Mannan, 2014: 34)
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Third wave (1980~ 1990) 

•This wave is characterized by irregular male 
migration.

(Rahman and Lian, 2010:258)

•Two types: documented and undocumented.
(Shin, 2001: 266). 
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Fourth Wave (1990~)

•These migrants had proper visas.

•Find safer Jobs, 

•With better work and more pay.
(Mahmud, 2014)
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Factor 2
The host state’s policy and ideology

The settlement experiences of Bangladeshi at the 
state level of Japan

Moni, Community leader says,
“I am a migrant worker in Japan. After leaving Bangladeshi passport and
taking Japanese passport, even though I travel around Japan hanging
with my Japanese passport, nobody accepts me as Japanese. While on
paper, Japanese, however for the rest of my life I will be known as a
foreigner (Gaiigiin) in Japan”
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The state Japan’s ideologies of identity is 
“Nihonjinron”

•The essence of Japanese state is that Japan is 
linguistically and culturally homogenous.

(Liddicoat, 2007:34)

•Japanese race = ethnicity=nationality=culture
( Suzuki, 2009)
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Japan 

•Makes a strict distinction between Japanese and 
foreigner based on nationality.

•Language and cultural assimilation do not qualify 
one as a “first class” Japanese”.

(Suzuki, 2009)
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Zainichi is staying Japan temporarily

•Bangladeshi in Japan remain “ aliens “ on a legal 
level. 
•They are culturally, linguistically, and racially 
distinct from the Japan society.
•They are racialized as an inferior and outsider 
group in Japan by not having Japanese blood.
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The Japan state ideology is Japanaization/
assimilation
• Japanese or non Japanese
•No hyphenated identity

(Suzuki, 2009)

• Japan interaction with migrant groups are limited by the 
current institutional rules of the immigration and 
naturalization system.
• Lacks national level institutions that are designed to 

integrate migrants into the host society.
( Takeuchi and Faruk,2013). 
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Bangladeshi fail the test of institutional 
factors for integration

• Lack Japanese language skills.
• Do not have direct or indirect voice. 
• Largely excluded from the political dynamic.
• Lack of access to domestic institutions.

( Takeuchi and Faruk,2013) 

The mainstream Japanese mentality and the Japan state 
policy do not help them to be received by the Japanese 
society. 
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Factor 3
Host society

The settlement experiences of Bangladeshi 
migrants at the society of Japan

Many respondents of the field work say,
“Japanese people only like our work. We are only workers 
in here. They are not interested about our culture, 
religion and or anything else if those not created interfere 
with work or them.”
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The lacks of the three elements,
Japanese bloodline, language , culture,

And 
The apparent, cultural and religion difference 
from the mainstream

Perfect social and cultural assimilation 
is very difficult. 
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Bangladeshi Muslim migrants may stay 
long term
•Assimilated into the society of Japan but they still 
remain outsider. 

•Most of them are allowed to stay in 
Japan only as worker.
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Factor 4
Existence of communities

The settlement experiences of Bangladeshi 
migrants into their own community
Rizvi, 40+ group, Business man, Tokyo, says,

“I really like my life in Japan. Without relatives, we can find 
every Bangladeshi things in here. We have communities. I never 
felt I was in abroad nation.”
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•Socially and culturally very different. 
•Social status
•Language obstacles 
•Motivated create own community.    

(Mahmood, 1994）

Formation of an invisible community is the only 
way to create a living in Japan. 
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Bangladeshi Muslim migrants do not
construct ethnic enclave.
• If Bangladeshi migrants do not create a distinct, 

distinguishable community, 

•Classified by members of the host culture.

• They will lose their own identity.
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Bangladeshi migrants are living in two 
communities 
•When they are socializing with Bangladeshi community 

where not only belong Bangladeshi Muslim 
•Bangladesh is a multicultural and multi religious country. 
• Separated into many groups 
•All of them perceive importance respect, deep affection 

and attachment to origin country.
• In Japan, they are all members of 
•Bangladesh community.
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One male 50+group, living in Bando, 
Ibaraki, says,

“There is so many work to be done in the 
mosque, and these activities give me 
feeling that I am a Muslim and this is my 
community.”
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Islam as a factor in creating a distinct 
Bangladeshi Muslim identity,

• In Japanese Muslim community, there are so many 
nationalities, cultures, and languages. 
• Islamic belief is one part of their identity which 
belong to them to the Muslim community of 
Japan.
•A Bangladeshi Muslim celebrates religious events 
with both communities in Japan.
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Major Issues

•Culture difference
•Religion 
• Food 
• Language 
•Bullying problems of Japan
( Source : interview and focus group discussion)
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The Survival strategies of Bangladeshi Muslims 

For the solvation of cultural differences and making 
harmonious connection,
Bangladeshi Muslim migrant creates communities and 
operate in

a modus vivendi structure
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Multicultural Symbiosis 

with

Japanese, Muslims and multicultural and 
multinational people. 
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Table: Symbiosis between Bangladeshi, Japanese and 
other ethnic communities. ( Multicultural Symbiosis)

Symbiosis Everyday realities and experiences Actors of the ties Survival strategies

Neighborhood Relatedness through living space,
friendship, children school

Japanese
Bangladeshi

to combat inter-ethnic
conflict,
To find a way of
integration

Common religious
Ideology
(construction of
“Muslim
brotherhood)

Similar notions of “halal and
haram” (sacred/legal and impure/
forbidden according to Muslim
rites) and moral obligations to
other Muslims, more or less
common rituals, prayer, food,
festivals

Multi -cultural,
Multi-national
people

To avoid discrimination,
Prevent insularity of
society
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Co-workers Common working environment,
Experience

Japanese,
Bangladeshi,
Brazilian, Chinese,
Korean, South
Asian,
African,
Indonesian

To expedite their sources
of earning
To cope with the existing
institutional framework
of the host
society.

International
school

purpose of English learning for
children

Multi- cultural,
Multinational

To cope with globalization

Japanese school,
Japanese
language school

purpose of learning Japanese Japanese,
Multination

To find a way of
integration

Business
partnership

Common working environment
experience

South Asian,
Muslims,
Bangladeshi,
Japanese, African

To find a way of
integration for upward
mobility

50



Community
Activities

Common interest Bangladeshi , Bengali,
Muslim and Japanese

To maintain home country’s
roots and combat inter-ethnic
conflict

University of
Japan and
vocational school

Purpose study Japanese,
Multinational people

To find a way of integration

Source: Interviews, group discussion and observation
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Identity formation of Bangladeshi Muslims in 
Japan 

.

Cause of Migration
•Bangladeshi migrants are mainly dispersed 
from their country of origin for economic 
reason.
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Connection with the Homeland

Bangladeshi migrants have established 
a strong social, economic, cultural  
connection with their homeland.
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Continuing Distinctive identity in the Japan

Bangladeshi migrants maintain two communities 
in order to maintain their distinctive identity. 

Bangladesh Community +Muslim Community 
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In Japan, the distinct Bangladeshi  heritage is 
expressed by the visible symbols of a monument

.Tokyo Shaheed Minar
= symbol of Bangladeshi Language movement 
1952
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Tokyo Shaheed Minar, built at the Ikebukuro West 
Exit Park

http://japanbangladesh.com/en/index.html 56



Bangladeshi migrants present their distinctive life 
by maintaining close ties with cultural objects.

Boishaki Mela
(Bangladeshi New 
Year Festival) 
is organized every year.
In mid April, 
at Ikebukuro Exit 
Park,
Japan.
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A mosque 
is considered a symbol of the existence of a 
Muslim community.

•In order to represent Bangladeshi migrants’ 
religious identity and traditions.

•They have established Mosques with another 
Muslims in Japan. 
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Conclusion
• Bangladeshi Muslim in Japan are culturally, linguistically, and racially 

distinct from the Japan society. 
• ‘Perfect’ social passing is nearly impossible.
• They choice retention of national, ethnic and religious culture.
• They are living in two communities 
• They  attempt to create tight knit  autonomous communities operate in 

a modus vivendi structure.
• Bangladeshi have made multicultural symbiosis with Japanese and other 

migrants groups have developed business and opportunities.

• The author has named this settlement process as acclimatization.
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With regard identity maintenance, 
their activities expressed their commitment 
to retain 
Bangladeshi Bengali and Muslim identity 
by displaying 
national, cultural and religious event and festivals.
Their activities show that 
they are working like a diaspora.
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